extensive record of pai-chang 


In language you must distinguish the esoteric and the 
exoteric ; 1 you must distinguish generalizing and par- 
ticularizing language, and you must distinguish the lan¬ 
guage of the complete teaching and the incomplete teach¬ 
ing . 2 

The complete teaching discusses purity; the incom¬ 
plete teaching discusses impurity. Explaining the defile¬ 
ment in impure things is to weed out the profane; explain¬ 
ing the defilement in pure things is to weed out the holy. 

Before the nine-part teaching 3 had been expounded, 
living beings had no eyes; it was necessary to depend on 
someone to refine them. If you are speaking to a deaf 
worldling, you should just teach him to leave home , 4 
maintain discipline, practice meditation and develop wis¬ 
dom. You should not speak this way to a worldling beyond 
measure, someone like Vimalakirti or the great hero Fu . 5 
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\f one is speaking to an ascetic, 6 the ascetic | Vl o , 
siren his assent three limes and his discipline i s ® a Kd t 
this is the power of discipline, concentration p,e »e» 
dom. TO Still speak in this way to him is called 
the wrong lime, because the speech ta not app f0 
the situation; it is also called suggestive talk." To 2 ,e <o 
one must explain the defilement in pure thi n *. ^ 
should tell him to detach from all things, existent ; ^ 
existent 5 or whatever, to detach from ail cutti Vgti ' n ^' 
experience, and even to detach trom detachment 
While in the course of asceticism, one strips 
ff uenecs of habit. If an ascetic cannot get rid of the di ^ ^ 
of greed and aversion, he too Is called a deaf world]] E S f asp3 
he must be taught to practice meditation an ^ cui.j “ sti " 

dom. tHis - 

As for monks of the two vehicles, 1 ® they have D 
end to the disease of greed and aversion, removing (i? 
completely; (hey dwell in the absence of greed and ^ 
sider that correct. This is the formless realm, 1 ! t u C ° n ' 
obstructing Buddha's light, this is shedding BudJh ' S 
blood, JJ You must teach them also to practice meditat * 3 
and develop wisdom. JOn 

You must distinguish the terms of purity and impuritv 
"Impure things" have many names, such as greed, a V e 
sion, grasping love, etc, "Pure things" also have many 
names, such as enlightenment, extinction of suffering fij/ 
eration, etc, But while in (he midst of the twin streams of 
purily ami impurity, among such standards as profane and 
holy, amidst form, sound, smell, taste, touch, and 
phenomena, things of the world or things which transcend 
the world, the immediate mirror-like awareness should not 
lave the slightest km of grasping love fur anything at all. 

if one no longer loves or grasps, and yel abides in no! 
mmg or grasping and considers it correct, this is the 
eemen ry good ^ this is abiding in the subdued mind. 
js a djscipie; he is one who is fond of the raft and will 
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14 This is the way of the two vehicles. This is 

01 not erasp any more, and yet do not dwell 

d&r, 'h« is the intermediate goad, 
in fl 0 nfl ufhi!f-Word teaching . 13 This is still the formless 
This is * jK \ l h ou av oid falling into the way of the two 
realm; , oit j falling into the ways of demons, 1 * this 

Vt ^LM Meditation sickness . 17 This is the bondage of 

longer dwelt in nonattachment, and do 
make an understanding of not dwelling either, 
n< ? ieV< Lhe final good; this is the full-word teaching. You 
tob. ? ( ,i|i ne into the formless realm, avoid falling into 
'^ita ion sickness, avoid falling into the way of 
SJ^hisattvas, and avoid falling into the state of the kir.g of 

^Because of barriers of knowledge , 14 barriers of station. 
n(i Carriers of activity (practice), seeing one s own en- 
Lhtened nature is like seeing color at night As it - said 
^ 5 tation of Buddha hood cuts off tv. otoid foL!*. ir.-: :odv 
of subtle knowledge and the folly of extremely subtle 
knowledge, 19 Therefore it is said that a man of great wa> 
dom smashes an atom to produce a volume of scripture. 

If one Gao pass through these three p:- ■' one will 

not be constrained by the three The d.x'tnrtai 

schools cite this and liken it to a deer leaping three &m« 
and getting out of the net This is called an enlightened one 
beyond confinement—no thing can capture or bind him. 
He is one of the Huddlias *Lnwcdmg to the Bumutg 
Lamp .* 1 This is the supreme vehicle, the highest 
knowledge—this is standing on the wav of enlightenment 
This person is Buddha, and has the enlightened nature he 
it) a guide, able to employ the unolMuutvJ wmd. 41 llusis 
unimpeded illummatieu 

After this, one will be able to Invly use cause and 
effect, virtue and knowledge , 51 this is nuking a cart to 
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aayaase anJ effect. In life cne is not steyed . 

dejih. one is not obstructed by death. Though v/ t J e; >n 
dusters of matter, sensation perception, c 0ordj » Ki e 
,nd consciousness, it is as l/a door had opened, and ' un . 
not obstructed by these five dusters. One i s f ree , « °n eis 
stay cuing out or entering in without difficulty, j/ *“ ° r to 
be like this, there is no question of stages or J c *i 
superior or inferior; even down to the bodies e f an , ' °f 
you can just be like this—all is the land of pure niat v J S T' li 
inconceivable. ' 1 * s 

This is still talk to untie bonds—-They themselves 
whole; don't wound them ]"- 4 (Even) 'Budd]' 3 ' 
'bodhisattva/ and such are wounds—as long as you s la '‘ 
di anything existent, nonexistent, or whatever," all Hi 
are wounds. 'Existence' and 'nonexistence' refer to ^ 
things, ' ^ dl 

(Even) those of the tenth stage - 5 are (still) beings of th - 
river of impure streams; they create a teaching of a pure 
stream, and establish characteristics of purity, explaining 
the afflictions of impurity. ® 

in the past the ten great disciples (of Shakyamuni 
Buddha)- 6 —Shariputra, Pumamaltrayaruputra. Ana n da of 
true faith,, Sunakshatra of false faith, and the rest—each 
had his individual aspect, each had his individual charac¬ 
teristic condition, One by one they had their errors 
thoroughly explained away by the Guide, In the four 
stages of mediation and eight absorptions , 37 even saints 
dwell in absorption for as long as eighty 
urartirp 1 e * Jns ^"^ e y depend upon and ding to what they 
people whl] 0 ^^ vvine o( P ure things, Therefore 
the enKchtefipH lsn P les * ^ough they hear the teaching of 
the Sfite' ™ -bfe to conceive the spin, of 

roots of soodne c h , 0 S P eo P^ who cut off [he 

says this is a i? p j ,^ e , no en ^ghtened nature, A scripture 
place—if for one he;/ ^ of ration, a fearsome 38 
^ ksf as an arrow' sho t * * m * nc * relre ‘ lts ' it falls into hell 
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* nnOt talk only in l(?rms retreatijl S 0r Of not 
y et D n ef a ^ ider {he ijktfs of Manjusri, Avalokitesvara, 

c eW^f Vy^gpraptaj** they come back to the stage of 
and stream (of the way to enlightenment), 3 * mingl- 

^ntehng ll3e kin ds of beings to lead them . 31 You can¬ 
ing ' vlth ,, V f t they retreat or regress; at such a time they are 
no* aay » _ ' wh0 have entered the stream. If the im- 

jU5t avvar eness is just not concerned by any* 

mediate m or nonexistent, and can pass through 

thing; at f M as we U as through all things, pleasant or 

the three ^ h ^ en even if one hears of a hundred, a 
u nple aban ' thousand, or a hundred million Buddhas 
thousan , ^ ^ w orld r it is just as if one had not heard; 
eppea e does not dwell in not hearing either, nor does one 
^kpun understanding of not dwelling. You cannot say 
™ this person retreats—measurements and calculations 
H not apply to such a one< is ^ uddha always 
abiding in the world without being habituated to things of 

^ To say that the Buddha turns the wheel of the teaching 
and retreats (thereafter) is to slander the enlightened one t 
his teaching and community. To say that the Buddha does 
not turn the wheel of teaching and does not retreat is also 
to slander the enlightened one. the teaching and cemmu 
nity. Seng-Chao said, "The way of enlightenment canno 
be measured or calculi ted—it is so high that there is noth 
ing above it, so vast that it cannot be limited, so pro fount 
that it is bottomless, so deep that it cannot be fathomed 
Speaking of it is like setting up a target mound inviting a: 
arrow /' 31 

To speak of the mirror awareness is still not reall 
right; by way of the impure, discern the pure. If you sa 
the immediate mirror awareness is correct, or that there 
something else beyond the mirror awareness, this is ; 
delusion , 35 If you keep dwelling in the immediate mirr 
awareness, this too is the same as delusion; it is called tl 
mistake of naturalism. 
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Tt? say the present mirror awareness i s 
Quid ha i s words o! nieasu re men t, ivo r d s o f cal c!! ?°. 15 Oivji 
Es like the crying of a jackal. This is still being o t i *Ht 
glue at the gate. Originally you did not acknnwte j *** 
innate .knowing and awareness are your own B llt j ^ 4 i 
went running elsewhere to seek Buddha. So y 0u " 1a ' 
teacher to tell you about innate knowing and a w<1 "f 
a medicine to cure this disease of hastily seeking 
Once you no longer seek outwardly, the disease 1$^* 
and it is necessary to remove the medicine, if y 0u Cl ! re,i 
fixedly to innate knowing awareness, this is a dise,- . 
meditation. Such is a thoroughgoing disciple; like ^ ^ 
turned to ice, all the ice is water, but it can hard] hT 
expected to quench thirst. •' 10 


He also said, 

With a fatal disease, ordinary physicians fold thtir 
arms, unable to do anything. There has never been such \ 
thing as 'Buddha'—do not understand it as Buddha 
'Buddha' is a medicine for sentient beings. Without dis- 
ease, one shouldn't take medicine. When medicine and 
disease are belli dissolved, it is like pure water; Buddha- 
hntid is like a sweet herb mingling with the water, or like 
homy mixed with the water— it is most sweet and deli- 
amis. (But) if you fudge from the standpoint of (bo tmie 
water, it is not affected; it is not that it doesn't exist—it is 
originally there. 


He also said, 

Buddhas 0J ^ lnal! y present in everyone. All die 

out (1 \ nvv \ 01 'fodttvas may be called people pointing 

deny it, j US | ... 1 ,silUU ' ^ V 011 don't need toalTirm or 

** ° rf {he supposition "it 
^position "it iJl ni>[ exist." Cut otl the 

onexfatent" mid the supposition "it is 
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. . nt " When traces do not appear on eilhet 
0 t non^. ther lac k nor sufficiency, neither profane nor 
S ide, tb€ V! ul or dark. This is not having knowledge, vcl 
holV* fl0t i nowlcdce, not bondage, not liberation. h is 
|U ,t lack’ 1 ^ or category at all. Why is this not true 
m it art > r V a you carve and polish emptiness to make 
p^ch? H0 J V , dha 7 How can you say that emptiness is 

ah r ed, or white? 

blue- y Gli . j "Reality' has no comparison, because there 
AS i* 15 . iL \vhich it may be likened: the body or reality is 
^ nothing to ^ does not fall within the scope of any 
nut consh^ 1 (f iS lt j s 4jjd, "The substance of the 
das5ifi cat|L>n , a(W j cannot be spoken ot: the empty’ door 
sage 15 na ^ l t re ’ tl Uv is cannot be tamed m. it i>like the case 
0 l truth to alight anywhere only they cant 

of inSE names of a tire—sentient beings minds are 

alight Ihe\- can form relations anywhere, only 

•b“' ,ka l ”; ZL’ to (Mn^-ndcm w^om. 

,h ° y vvhtn von «ll «> tochers J«.l «A wmt knowledge 

.. uidcnrtintfn*, «h* « the demp" « ^ hm - ***** 
tin- to vorKiU/.'t'Oo .ml! opinion ll you rouse iho 

Sfunlvtis.il vows 14 pt»>mb.ing tt MON •>» U'W« b«- 
J uriv iiwiiMiici to no.iUs attain BwkUwhoodyouistB, 
2 r 5 , , hl . demon of the Know ledge ot the wi ay of the 
rim lor enlightenment Kvousc the s ow nev e« Riven up. 

v you i.ist and control yourself, practice meditation and 

aillis.il.' sv.ssls'iis. Ills-.- .nv .mlivls'.l r.vl. ol gOOdr 

I's.-ii il vou sit on the site ot enlightenment .tnd manliest 
.iU.mnnMlt ot Complete peU.'. t ,iw .ikonuK .md rvs. su’ in- 
miim't.il'lo people so that they all expenence mdividwl 
wdUiteniiwnC this is the demon oi toots ol goodness. 
Mine il a routes s^n'edv AttJthnwnl ^ ^ L1 ' ^ 

things you arv uttctK without *iny dvldcmcn* . - ^ k 

vour si ware cssciIla- c\bt> alone dwvlhTK in v\uev*-*> 
deep absorption, without ever (I'vi.ng or prog^'= ,jn ^ 
more, this is the demon of concentration, bevau^ > viu 
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forew addicted to enjoying it, 
detached trot, desire, quiescent and still. 


until ultimate ea^ 

x- " "T:* -r? 42 

ntfts then even rf you CM understand a hundred bo D u^ 
knowledge .’*dl oi H ** *■ of h * u * « you 
be like Buddha- there 15 n0 ^ for vou to ^ so, to 
Now that vou hear me say not to be attached to anv 
thins, whether good, bad, existent nonexistent, 0r wh ■;' 
ever, vou immediately take that to be falling into er ^ h 
nes^. Vou don't know that to abandon the root and p Ur T " 
the branches ls to fall into emptiness; to seek Buddhahood 
to seek enlightenment or anything at all, whether it m ' 
exist or not, this is abandoning the root and pursuing the 
branches. 

For now, eat simple food to sustain life, patch rag S tg 
keep oil the oold, when thirst}' scroop up water to drinks 
beyond this, it one just harbors no thought at ail of concern 
with anything at ail, existent, nonexistent, or otherwise 
thi^ person wifi in time have his share of ease and clarity/ 
A good teacher does not ding to existence or nonexis¬ 
tence; he has abandoned the ten expressions of demon 
talk, 5 ’ and when he speaks forth he does not entangle or 
bind others. IVhatever he says, he does not call it a 
teacher's explanation; like a valley echo, “his words fill the 
land without fault .” 55 He is worthy of trust and associa¬ 
tion. 

If one should say, T am capable of explaining, 1 am 
able to understand—I am the teacher, you are the disci¬ 
ple." this is the same as demon talk and is to speak of the 
\ *1 ay point] essly. Once you have actual ly seen the existence 
of the Way, (to say,) "This is Buddha, this is not Buddha, 
this js enlightenment, this is extinction, liberation," and so 
forth, is to pdndessly express partial knowledge, or lift a 
finger and say, 'This is Ch'anJ This is the path!" Such 
^Oids entangle and bind others without end—this only 
increase^ the ties of mendicants. And even without speak' 
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- fliil] fault of mouth- Rather be master of mind 1 
if? vistered by mind. 

jc", 1 l ’t "incomplete teaching there is a teacher of h™ ans 
>. (Buddha), there is a guide; in the complete teach- 
- „ot "teacher of humans and gods” and doesn't 




he 


^ ' trin e the master. If you are not yet able to resort 
^ mwstic mirror ,- 19 then for the time being, if you can 
w <he J ihe complete teaching you will still have some 
nf familiarity with it. As for the incomplete teaching, 

‘ lv fjtting to speak of it to deaf worldlings. 
lt lS for now, just do not depend on anything existent, 
-existent, or whatever; and do not dwelt in nondepen- 

Jj° ce an d also do not make an understanding of not de- 
■il'flcting or dwelling. This is called great knowledge. 


fie also said. 

Only a Buddha alone is a great teacher, because there 
ii no second person; the rest are all called outsiders, also 
called demons talking . 40 Right now this is just to explain 
away dualism. Just do not be affected by greed for any 
existent or nonexistent things—when it comes to the mat¬ 
ter of untying bonds, there are not special words or 
phrases to teach people. If you say that there are some 
particular verbal expressions to teach people, or that there 
is some particular doctrine to give people, this is called 
heresy and demon talk. 

You must discern the words of the complete teaching 
and the incomplete teaching; you must discern prohibitive 
words and nonprohibitive words; you must discern living 
and dead words; you must discern medicine and disease 
words; you must discern words of negative and positive 
metaphor; you must discern generalizing and particulariz¬ 
ing words. 

To say that it is possible to attain Buddhahood by culti¬ 
vation, that there is practice and there is realization, t at 
this mind is enlightened, that the mind itself is identic to 
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Buddha-this is Buddhas teaching; these are Worcls 

incomplete teaching- These are nonprohibitive 

generalizing words, words of a pound or ounce bur, 
These are words concerned with weeding out 
things; these are words of positive metaphor, Th' 1 ^ 1 * 
dead wards. These are words for ordinary people *** are 
To say that one cannot attain Buddhahood bv c 
tion, that there is no cultivation, no realization, !* •*' 
mind, not Buddha—this is also Buddha's teaching; "l* 0 * 
are words of the complete teaching, prohibitive \ Vo 
particularizing words, words of a hundred hundredwe’ l!* 
burden. These are words beyond the three vehicles' te*^? 
ings, words of negative metaphor or instruction, W o 
concerned with weeding out pure things; these are wo / 
for someone of station in the Way, these are living word * 
From entering the stream all the way up to the ten*h 
and highest stage of bodhisattvahood, as long as there art 
verbal formulations, all belong to the defilement of the 
dust of the teachings , 42 As long as there are verbal formu¬ 
lations, all are contained in the realm of affliction and trou¬ 
ble. As Jong as there are verbal formulations, all belong to 
the incomplete teaching. 

The complete teaching is obedience, the incomplete 
teaching is transgression—at the stage of Buddhahood 
there is neither obedience nor transgression, as neither the 
complete nor the incomplete teachings are admissible. 

From the sprouts discern the ground, from the impure 
iscem the pure. Just be aware, mirror!ike, right now; if 
you assess the mirror awareness from the standpoint of 
3 L 0t ^ Ure ' k ut absence of mirroring awareness is 
hollar^ ef ' ne ’^ lFris ft impure. Nor is it holy or not 
SDeakinJ°f\u S 3eeing tile im P Urit Y of the water and 
were dcL 3 ° f the uteris impurity. If the water 

defile tbatwater^ ^ Said; s P eech insle&d wouEd 

a question less question, there is alsospeedv 
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. C ch. A Buddha does not explain the truth for the 
3eS " ^ Buddhas; in the equanimous, truly-so world of 
v here is no Buddha—it doesn't save living beings. A 
tea it* does not remain in Buddhahood; this is called the 
Of blessings.” 

You must distinguish host and guest words." tf you 
Elected by greed for any existent or nonexistent ob- 
3te you are confused and disturbed by all existent or 
existent objects. Your own mind then becomes the 
XTof demons and its shining function belongs to the 
^ sUs of deluding demons. If your present mirror aware- 
m e a &s j ust does not dwell on anything, whatever may exist 
-- mu ndane or transcendent, and also does not make 
an understanding of non dwelling, and also does not dwell 
in the absence of understanding, then your own mind is 
enlightened, Buddha, and its shining function belongs to 
the bodhisattvas—master of all mental conditions, its shin- 
snt; function is in the realm of passing phenomena. It is like 
waves telling of water; it illumines myriad forms without 
effort. If you can shine quiescently, then you will penetrate 
not only the hidden essence, but naturally past and pre¬ 
sent as well. As it is said, "When the spirit has no power to 
shine, the ultimate power always remains, able to be a 
guide in all places," 45 

The natural consciousness of sentient beings is of 
sticky and viscous nature because they have not yet tread 
(he steps to enlightenment; lor a long time they have stuck 
fast to various existent and nonexistent tilings. While they 
are partaking of the mystic essence, they cannot use Has 
medicine; while hearing words beyond conception, they 
cannot believe completely. That is why Shakyamuni, 
Gautama Buddha, spent forty-nine days under the tree o 
enlightenment silently contemplating. Wisdom is 0P!:iCUi ^ 
difficult to explain; there i& nothing to which it 
likened. To say that sentient beings have enlightened na 
ture is to slander the enlightened ones, their teachings an 
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.....46 ia sav that sentient beings havn 
nature is also to ria nder the enlighten 


arssr-- —iTd > t r ^ 

enlightened nature, «h« « called slander by f tta chm jj 
hut Vo say there is no enlightened nature » called si/?'' 
by falsehood. As it is said, to say that enlightened n Jh !! 
exists is slander by presumplton, to say that it does ^ 
exist is slander by repudiation, to say that enlight ened “ l 
ture both exists jnd does not exist is slander by -con trad [if 
bona and to say that enlightened nature is neither exist Z 
nor nonexistent is slander by meaningless argument if 
Buddha would not speak, then sentient beings would h a 


v e 


no hope of liberation; if he would speak, then sentient 
beings would follow his words to produce interprets* 
tions—the benefits would be few and the disadvantages 
would be many* Therefore Buddha said, "I would rather 
not explain the truth, but enter extinction right away/' But 
afterwards he thought back upon all the Buddhas of the 
past, who had all taught the doctrines of three vehicles / 7 
Thereafter he made temporary use of verses to explain, 
and provisionally established names and terms. It is basi* 
rally not Buddha, but to them he said, “This is Buddha/' it 
is originally not enlightenment, but he said to them, "This 
is enlightenment, peace, liberation,” and so forth—he 
knew they couldn't bear up a hundred hundredweight 
burden, so for the time being he taught them the incom¬ 
plete teaching. And he realized the spread of good ways, 
which was still better than evi] ways—but when the limits 
of good results are fulfilled, then bad consequences arrive. 
Once you have "Buddha” then there are “sentient be¬ 
ings there; once you have “nirvana/' then there is "birth 
and death there. Once you have light, then there is dark- 
ness there. As Jong as cause and effect with attachment are 

revolving over and over, there is nothing that does not 
mcur a result. 

if you want to avoid experiencing this reversal, just cut 
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then measurements cannot govern you. You 
0 f£ duali^ ddha nor sentient being, not near, not far, 
^neither . ^ n0t equal, not even, not going, not 
not high rt0 t cling to written letters which obstruct 
corn'flfr l V p jther 5 ide (of any split) can hold you. You will 
it. jH ilT1L ‘. n ^ r !ortn oi pain or pleasure, and avoid the oppo¬ 
sed el t n ' . t and dark. The true principle is that even 
sition ol S rea ^ anc j even falsehood is not false. It 

r^’^mething calculable; like empty space, it cannot be 
is not . ' t ^ cre occurs any intellectual fabrication in the 

;, j n ■ t is governed by measurements. This is also 
the divination signs, which are governed by metal, 

' d water, fire, and earth, or like sticky glue, stuck in 
£ve places—the king demon can grab you and freely re- 

^Thewords of the teachings all have three successive 
steps' the elementary, the intermediate, and the final 
lold At first it is just necessary to teach them to create a 
Lod state of mind* In the intermediate stage, they break 
through the good mind. The last is finally called really 
good—“A bodhisattva is not a bodhisattva; this is called a 
bodhisattva. The truth is not truth, yet is not other than 
truth /' 50 Everything is like this. Yet if you teach only one 
stage, you will cause sentient beings to go to hell; if all 
three stages are taught at once, they will enter hell b\ 
themselves. This is not the business of a teacher. 

Having explained as far as that the present mirror 
awareness is your own Buddha, this is the elementary 
good (“good in the beginning"). Mot to keep dwelling in 
the immediate mirror awareness is the intermediate goo 
("good in the middle"). Furthermore not to ma e an un 
demanding of nondwelling is the final good. ^ s m 
tioned before, this is one of the Buddhassuccee 
Burning Lamp; he is not an ordinary man ^ r , a ' nor 

not wrongly say a Buddha is n / ,her ^/^Bodhidharmi, 
a sage. The first patriarch in this countr), 
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said, "No ability, no sagaaty thii is enlightened - 
hood." But if vou sav Buddha is a sage, that is als 0 (v , ' , 8*- 
The nine classes of spirits, dragons, beasts, and N 
species, trom the gods Indra and Brahma on down ^ 
capable o i tiansrouution, and the highest spirits also 1 ^ 
the events of a hundred eons time, past and present 
can they be Buddhas? Take the king of the titans for *, bin 
pie: his body is immensely huge, comparable |q ^ 
Mount Everest. but when he did battle with Indra, km * 
gods, he knew his strength was not comparable, So h * 
his armv of a million Into the hole ol a lotus root and b 
there. His powers and abilities were not few, but he ^ 
not a Buddha 51 

The gradations of the language of the teachings 
haughty, relaxed, using, falling—are not the same; wha:" 
called greed and aversion when one is not yet enlightened 
not yet liberated,, is called enlightened wisdom after en¬ 
lightenment That is why it is said, "He is not different 
from the man he was before; only his course of action is 
diiierent from before." 


Question: In cutting down plants, chopping wood 
digging the earth and working the ground, do you think 
there will be any form of retribution for wrongdoing, or 

not? 

The master said. One cannot definitely say there is 
wrongdoing, nor can one definitely say there is no wrong¬ 
doing. The matter of whether there is wrongdoing or not 
kes in she person concerned—if he is affected by greed tor 
anything whether it may exist or not, ifhestillhasa grasp- 
m § ^na rejecting mind, and has not passed through the 
triree stages, this person can definitely be said to be doing 
^ ron £ 0ne passes beyond the three stages, inside the 
ndtid is empty, yet without making any conception of 
emptiness; this person can 
less. 


definitely be said to be blame* 
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n |so said- If wrongdoing is committed and 
The ^ lHU r j n sec that there is any wrongdoing, 
ilU ,,v *»■ ,11. As it says in the vinaya, ,he 

! h is tc*> tis ^illusion killings up to the point of the 
J lE itdaittf rU ( 0 f killingstill does not inCLir wrong- 

, rt npjl ® E ^ eL j er _how much less does the mindcommiini- 

h^Ch r an school incur any blame, being like in 
rfteJ in bl|t n ot retaining a single action, yet without 
empty c f ein pty space—where could you attribute 

The way of meditation does not require 

^tion fust do not be defiled. 

^ U Hc also said, Just melt the outer and inner mind to- 


S<1 He jiso said' Just in terms of illumining objects, light 
, lv illumine all existing, nonexistent, or other things, ut- 
™ !y without any greedy clinging, and do not grasp. 


He also said, 

You should study like this: study is like washing a 
dirtv garment—the garment is originally there, the dirt 
comes from outside. Having heard it said that all existent 
and nonexistent sound and form are such filth, do not set 
your mind on any of it at all. The thirty-two marks of 
greatness and eighty refinements under the tree of en¬ 
lightenment 54 all belong to form, the twelve -branch teach¬ 
ing of the canon all belongs to sound—right now having 
cut off the flow of all existent and nonexistent sound and 
form, the mind will be like empty space. You should 
"study" in this way as urgently as saving your head ahre, 
only then will you be capable of finding a road P re F a £ 
already in the past upon which you can go when a ^ n S 
end of your life. If you have not accomplished that > z, 
when you get to the moment of death an en , 
compose yourself anew to start to learn, you av<_ n 
of succeeding. 
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When facing the end, all are beautify] 

appearing-according to what the mind likes, the 
impressive are experienced tirst. It you do nut . 
things right now, then at this time, facing death, the, 
he no unpleasant scenes. Even if there are any un p |p. ^ 
scenes, they too will change into pleasant scenes rr* 
fear that at the moment of death you will go mad 
terror and fail to attain freedom, then you should 
free right now—then you'll be all right. 55 Right n0H ** 
respect to each and every thing, don t have any ]q^- ^ 
attachment at alt, and do not abide by intellectual unde® 
standing; then you will be free, r ‘ 

Right now is the cause; the moment of facing death 1 
the result. When the resultant action is already manifest 
how can you fear? Fear is over past and present; since the 
past had a present, the present must have a past. Since 
there has been enlightenment in the past, there must also 
be enlightenment in the present. If you can attain now and 
forever the single moment of present awareness, and this 
one moment of awareness is not governed by anything at 
all, whether existent, nonexistent, or whatever, then from 


past and present Buddha is just human, humans are just 
Buddhas. Also this is meditationaJ concentration—don't 
use concentration to enter concentration, don't use medita¬ 
tion to conceive of meditation, don't use Buddha to search 
for Buddha hood. As it is said, "Reality does not seek real¬ 
ity, reality does not obtain reality, reality does not practice 
reality, reality does not see reality, but finds its way natu¬ 
rally." It is not attained by attainment; that is why 
bodhisattvas should thus be properly mindful, subsisting 
alone in the midst of things, composed, yet without 
knowledge of the fact of subsisting alone. The nature of 
hjs om is such as it is of itself, it is not disposed by causes. 

b a called the knot of substance, also the cluster of 
u stance, it jg not known by knowledge, not discerned 
y consciousness—it is entirely beyond mental calculation. 
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Record 


i t the body exhausted, thought and 
'^re forever gone-Uke the flow of the ocean 
U^nded v.aves do not nse agam.” 

{,,v' n S en 

, Te also said, the ocean, without wind there are 

Uke „ ll ' e nund Suddenly knowing of the waves all 
waves all . a "; hE . cross with the subtle, letting goof knowl- 
atouhd : ds t of knowing is like the subtle within the 
edge in ‘he sphere of the enlightened ones, whence 

subtle- This to knoW ; this i5 called the pinnacle of 

you real!) Qf meditati on. It is also called knowl- 

peditobon kr owable, and produces all the various 
edS f- °li Ll states and anoints the foreheads of all princes 
Tntvrma 5S In all fields of form, sound, fragrance, flavor, 
£2S an d phenomena, you realize complete, perfect en- 
Stenmenh Inside and outside are in complete common. 
■n without any obstruction whatsoever. 

10 One form one atom, one Buddha, one form, all Bud- 
dhas. ali forms, all atoms, all Buddhas—all forms, sounds, 
smells feelings and phenomena are also like this, each 
filling all fields. This is the gross within the subtle, this is a 

cood realm. This is the knowledge, discernment, seeing and 

hearing of sill those in progress; 5 * this is all those in prog¬ 
ress going cut in life and entering death, oozing 
everything existent, nonexistent, whatever, ds is w a 
those in progress speak of, this is the nirvana ot those in 
progress* This is the unexcelled this is t e spe 

which is peer to the peerless. fc0 . A _ 

This is the foremost teaching, and is cons^ereL ^ 

most exccodinglv profound of all teachings, 
being can reach it, but all enlightened ones_ f^P * 1 ' an( j 

tatioti, bl like pure waves able to speak of e , P _ ansive 
defilement of all waters, their deep flow a _. j__j| yoU 
function, All enlightened ones keep this lfl _ s iuing or 
can be like this all the time, walking, standing, « 
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lying down, then will be revealed lo you the body of 
dear light. ' 

He also said, 

As you are inherently equal, your words are e qUil[ 

1 am also the same a Buddha held of sound, 3 g^.i 
field of smell, a Buddha field of taste, a Buddha 
feeling, a Buddha field of phenomena—all are th u ? 
from here all the way to the world of the lotus tr*a 5l J * 
up and across, all is thus. Jf you hold onto the ele men ? r 
knowledge as your understanding, this is called bonda? 
at the pinnacle, and it is also called falling into bondage^ 
the pinnacle. 64 This is the basis of all mundane troubles !, 
giving rise to knowledge and opinion on your own vo 
"bind yourself without rope/' 1 ' u 

In terms of objects of knowledge, there are twenty- fj Ve 
states of existence 65 which bind the worlds; scattered 
through the avenues of the afflictions, you become entan¬ 
gled in them. This is elementary knowledge; the two vehi¬ 
cles see this and call it knowledge of what can be known, 
and they also call it subtle affliction; so they cut it off, and 
when it has been removed completely, this is called "re¬ 
turning the aware essence to the empty cave.” It is also 
called intoxication by the wine of trance, and it is called (he 
delusion of liberation. The world which is bound becomes 
and decays, but that which the power of concentration 
holds will leak out to another land, totally unawares. This 
is also called the deep pit of liberation, a place to be feared; 
bodhisattvas all stay far away from it. 

In reading scriptures and studying the doctrines, you 
should turn all words right around and apply them lo 
yourself. But all verbal teachings only point to the inherent 
nature of the present mirror awareness—as long as this is 
nut affected by any existent or nonexistent objects at all, it 
is your guide; it can shine through ail various existent and 
nonexistent realms. This is adamantine wisdom, where 


Extensive Record 


share of freedom and independence. If you 

you haVS? ^wstand this way ' then even if y° u couid 
fln T le can0 n and all its branches of knowledge, it 

^dtethe^' you conceited, and conversely shows 

*ould D " L Buddha—it is not true practice. 

^nternP 1 r . from sound and form, and do not dwell 
J aSt h ent and do not dwell in intellectual under- 
in practice. As for reading scriptures and 

Standi^ , doctrines, according to worldly convention it 
studying b(jt jf a$S e5sed from the standpoint of one 

k aS °°aware of the inner truth, this (reading and study) 
* h i l - neople op. Even people of the tenth stage cannot 
t-ape completely, and flow into the river of birth and 

deat Rut the teachings of the three vehicles all cure diseases 
h is greed and hatred. Right now, thought alter 
thought if you have such sicknesses as greed or hatred, 
!iu should first cure them-don't seek intellectual under- 
itindiiv 7 of meanings and expressions. Understanding i> 
in the province of desire, and desire turns into disease. 
Right now just detach from all things, existent or nonexis¬ 
tent and even detach from detachment. Having passed 
beyond these three phases you wH naturally be no ditkr- 
cnl from .1 Buddha. Since you yourself ore Buddha ; why 
worry that the Buddha will not know how lo talk, lust 

beware of not being Buddha, . 

As long as you are bound by vinous existent « 

nonexistent things, you can't be f««. Jhrs is because ^ - 
fore the inner truth is firmly established, you ^ _ 

virtue and knowledge; you are ridden > u fc _^ 
knowledge, like the menial employing the niV 'V 
as good as first settling the inner truth an 1 virtue and 

having virtue and knew ledge — then it yon J^ia 
knowledge, as Ihe occasion appears you vm ^ ... |ki 

gold and make it into earth, lake ea l Mount 

gold, change sea water into buttermilk, 
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Everest into fine dust, and pick up the waters 0 / , h 
great oceans and put them into a single hair pore to i ,?' lr 
one meaning you create unlimited meanings, and lv 
unlimited meanings you make one meaning. 


He also said, 

If you lose your footing and become a wheel-turni 
king, 6 * and have everyone in the world practice the ^ 
virtues 67 for one day, this virtue and knowledge still 
not compare to your own mirror awareness; this i s Ca ]i ec j 
the opportunity of kingship. When thoughts attach to var¬ 
ious existent or nonexistent tilings, it is called the wheel¬ 
turning king- But right now, do not let any existent 
nonexistent, or anything at all into your guts—go away 
beyond the tour possibilities of logic. This is called empti¬ 
ness, and emptiness is called the elixir of immortality, al¬ 
though we say that the elixir of immortality is taken along 
with the king, yet they are not two things, nor are they one 
thing. If you make interpretations of one or two, you are 
also called a wheel-turning king. 

But right now suppose here is someone with virtue 
and knowledge who offered the necessities of life 66 to all 
kinds of beings 69 in four hundred trillion infinities of 
worlds, satisfying them according to their desires for 
eight}- years; then he forms this thought: “Since these sen¬ 
tient beings are already deteriorating with age, I should 
teach them and guide them in the way to enlightenment; 
let them attain to the realization of entering the stream of 
the Way, on to the path of sainthood." Such a donor, just 
in giving sentient beings all means of comfort, already has 
immeasurable merit—how much the more if he caused 
them to attain the fruit of entering the stream, on to the 
path of sainthood; this merit is immeasurable, boundless, 
yet it is not comparable to the merit of the “fiftieth person 
heanng the scripture and rejoicing in accord/' 70 


t ViJ ort Requiting Debt says, "Lady Maya 71 
The script^ undr ‘ , ed prince5 , who all attained self 
.ve b' rth . , nd all became extinct-for each she set up 
^"^de offerings, and bowed to them one by 

rtioP unien ' Ke said ’This is not as good as to have given 
‘e, Sighing' whQ wou i d have rea lized unexcelled 

Htthto a s,n !. , n j saved me mental energy.' 
lightermen t ^ ere is one who attains, his worth is 
BigW now, hat is why ! always urge everyone to 
e quali° aU " 1V ‘ lh s of inherent reality; if the truth within 
unlock the dep » ^ use virtue and knowledge like a 

you is P rof ° ^ denials. It is also like a Cart which does 
Ule employ' ^ as yQur understanding, this is 

not stop- « y . the to pknot; it is also called a )ewel 
called the )e and called carrying excrement, 

which has a P‘ this as v oui understanding, this is like 
Hyoo do no h ^“ th e bright jewel in his topknot; >« - 
SS3S. great priceless jewel, and it ts also called get- 

' inS a d n° f tdhTu lust"'someone outside of bondage who 
comes tack inside of 

he is someone beyond blrth ‘^f^dmes tack to this 
,he other side of mystic a "™ h "”^ns nor apes 
shore to act thus as a Bud dha, ^^ "^^ttvas of 

can practice this. Human „ vtn holiaes ordinary 

the highest, tenth stags; "ape symbouzes 

m Reading the scriptures, studying the*«^J^5*. 
ing all knowledge and understati-" b ■ lindgrs i a nd the 

pldt-lv forbidden, but even it >or ^ 

teachings of the three « h ^»- ; . jVe 0 * the thirty-** 
necklaces ot adornment uwt v,v ihihood you won 
marks of greatness, if you seek Buddhahe . . 

M it/* . ... students who 

The teachings say t^rt even thos - _ shouJd n0t h 

ily ding to the canon of tlw leaser 
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approached, let alone self-accredited unmoral monk, 
nominal saints. In the Scripture of the Great Decease th cv d 
categorized among the sixteen wrong modes of beh.,, * re 
the same as hunters and fisheifolk w ho purposely ki[[ l* 

profit* „ . , . 

The universally equal branch of the great vehicle t ea i 

ings 75 is like ambrosia; it is also like poison-df y 0li 
digest it, it is like ambrosia, but if you can't dig est u ^ 
like poison, in reading scriptures and studying the teach* 
ingSr if you do not understand their living and dead words 
you will certainly not penetrate the meanings and exp res ' 
sions therein. Then in that case, not to read is best. 

He also said, 

You should study the teachings, and you should also 
call on good teachers; foremost of all, you must have eyes 
yourself. You must discriminate those living and dead 
words before you can understand {scriptures and teach¬ 
ers); if you cannot discern dearly, you will certainly not 
penetrate them—this just adds to monks' bonds. That is 
why in teaching them to study the mystic essence, people 
are not made to read written letters. As it is said, speak of 
substance, do not speak of form, speak of meaning, not of 
wording—speaking like this is called true speech. 

[f you talk about the written letters, all of this is slan¬ 
der; this is called false speech. If bodhisattvas speak, they 
should speak according to the truth; this is also called true 
speech; they should make sentient beings hold to the 
heart, not hold to things, hold to practice, not hold u> 
doctrine, speak of the person, not speak of the letter, spea 

of cultivation, not of literary embellishment, 

"There is no meditation in the realm of desire' are also 
words of someone with one eye. Once it is said that there is 
no meditation in the realm of desire, how could one tcac 
the realm of form? First, on the causa) ground one Cl1 1 
vates two kinds of mental focus, after which one is able a 
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dilation—focus with mental images and 
*,ch » he * cental imaged Focus with mental images 
oC1 is " ,|th "' U , M |m of forms and such heavenly states as 
nr odLices thf heavens. Focus without mental images 
^ f0UrW f formless realm and such heavenly slates as 
reduces tne , ms In lhe re alm of desire clearly there 

he ,our eI ? P JL (ch'an); meditation begins in the realm of 
i5 „o meditation 

fofco ■ 

. is it that now they say there is meditation 

pan) fo thisl d and? 

•SihaasriEsssi 

»«•"' i"”' 6 '-" 

Hnw is it that "sentient beings have no en* 
£££ nature, but insentient beings have enlightened 

nature"? 

Tte ^humanity to Buddhahood is the graspingof holy 

sentiments; from humanity to he« «s 0« ^ 

naty sentiments. ordinary, this is 

of attached love in etlh . . 'J-SSLt enlightened na- 
what is called sentient beings 

lure. Right now if you hjv c > anvt hin g evident 

fur either malm Mv oi »id • ■ • ^ „ 0( gasping 

or nonexistent, uiul you h i^ ^ ‘ Knng having «n- 

or rejecting, this is T *t' thVe ate no emotional 

lightened nature. Us l u> j | t notthosame 

bonds, that's Why United m^nt^ 0 f yellow 

as the insentivnee of wooc o [ L these to possess 

flowers or green bamboo or hive it, why do 

enlightened nature. 11 you say ^ -7^ that received a 

nut read in the scriptures of L 
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4 ,n~mied Buddhahood? But the pre^i. 
pwphecy and attained ^ ^ 

■°' m. y be likened to green bamboo which n eVer ^ 

He “iKtreed the steps to Buddhahood, the i nsenfien[ 
have enlightened nature; as tongas they have not tread, he 
swps to Buddhahood the sentient have no enlighten^ 

nature. 

n ,^rion- How is it that the Buddha who was Victorious 
°“t„,. Superknowledge sat on the site ot enlightenment 
by Ljrea P attributes of Buddhahood did not 

SSSS in him and he could no, fulfill the way of 

enlightenment?™ 

The ™emi" S means lingering, and it also means dwell- 
. „ dwelling in one virtue, lingering m ten virtues, 
8£ll called Buddha in India is called enlightened here. 
When their own mirror awareness lingers attached to 
goodness, those with faculhes tor go the attribnle flf 

•» — - 

ssr y?- sss 

enlightenment of sentient being- _ enlightenment 

when encountering goodness is calle X good or 

of Buddhist disciples. Not dwelling one , tand ine, is 
bad, yet not making nondwelBng an “ 0n , neither 

called the enlightenment of bodhisattvas. jr ^ 
dwelling nor making an understanding 0- _ ft is 

finally be called the enlightenment of the Bu ■ . < 

said/a Buddha does not dwell in Buddhahood, 
real field of blessings. 
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. a million who attains this, he is called 
if ' 5 or f Lip to be a guide in all places-where 
[ L\&$ ) e *' e hfn he saysr "This is Buddha/' where 
* L* is 0O m I Lv& "This is the true teaching/' and 
;S»no *'^no community he says, "This is the com- 
wlicre '^/i^aUed turning the great wheel of Dharma. 
iniinity- 


I ioh antiquity the ancestral schools have 
Quest* 0n; ®^ y mgs handed down successor to succes- 

^/ W hat about it. 

Tbt masWf s® 1 /- ings; those who come to realize 

there are n ° * ceae t tieasuie. In the present nur- 
^nessdo not ha^ ^ dew bu , if you seek 

,0t ''^characteristics, ultimately they cannot be found. 

This is a" "esoteric ^ stream u p to the tenth 

from tbo stag e loncT as there are verbal for- 

stage of bodWMWjJJ ^ defilement of doctrine, as long 
all belong contained u ilhm 

/ 5 there are verbal formulaboris all ^ wrm ula- 

(he realm of affliction; As long as 

lions, all be, ° nB 'utions, all are impermissible. Even 

there are verbal °^“ g t_,vhat further esotenc say- 

the complete leaching ts wre 
ing do you seek? 

■ tUa cavinl in Sj«rjn- 
Question: What is the 3 W(W m», ^ 

zma Scripture. "Space ts tom w.thi S 
a bubble from the ocean < 

The master said, u,»fchW- the oceanis bVene ^ 

Sp^ce is symbolized by thv ‘ iSan t awareness _ 

to nature. The nature of in 5 [b ‘ ' fore it is said that spare 

greater than empty space-and thert . # bu bble from <h 

is bom within great awareness 
ocean. 
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Question: What does it mean that one should "cho E H 
the forest, not chop down the tree?' f a » 

The master said. . . . 

The forest symbolizes mind; the tree symbolic hr , . 
Because of talk about the forest, tear is aroused; th erefo .' > 
is said, "Chop down the forest, don t chop down the h/! 


II 


Question: Seng-ehao said that words are like a taro i 
mound inviting an arrow"—since talk is> like a 
impossible to avoid injury. Since the trouble involved t 
the same, how can the adept and the naive be di 5t uv 
guished? 

The master said, 

Just shoot back an arrow to stop the other on the way; 
if they (the arrows) miss each other, there is bound to £ 
some injury sustained. If you seek echoes in a valley, they 
are forever formless; the echo is in the mouth, gain and 
loss is in the coming question. If you then ask what it goes 
back to, instead you get hit by an arrow. It's also like, 'If 
you know the illusion, it's not illusion/' The third patriarch 
of Ch'an said, "If you don't know the hidden essence, 
you'll uselessly work at concentrating on stillness/' 

If you recognize things and consider that seeing, this is 
like hold ing tiles and pebbles; what do you want to hold on 
to them for? If you say you don't see, then how are you 
different from wood or stone? That is why seeing and not 
seeing both have their fault. I have quoted an example of 
that. 


Question; 1 low is it that "there are originally no afflictions 
nor the thirty-two marks of greatness"? 

The master said, 

This is a matter pertaining to Buddha hood. Origin* 1 ^ 

there were afflictions, now there are the thirty-two H^ rks 

o greatness; the ordinary state of mind at present is 
these are, ' 
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. it that a bodhisattva with a boundless 
Cwesti'”’ 1 H °*/ c the mark on the Buddha's forehead?” 

i^dy d°es 0 ■ j 

,-he master , ' tprtains views of bounds and boundless- 

^ Because he ertertam' ^ ^ ^ ^ on 0uddha . s 

ness. lhercfor / now if vou have no views such as of exis- 
iotehead- R, S no views of nothingness, this is called 

tence, a" d ali « lhe roar k on Ihe forehead. 

_„n , av "We follow the Bud- 

Question; Nowadays m ^ a treatise, a medita- 

dhist teae ’rf' k a n n 0 /ledge, an understanding-we should 
lion, a rule, * f , hc foor necessities of bfe from 

^ns/'D° r° u thlnk di6eSl ^ ° ftenn?? 

master said, ( shiniog function, in each 

just going by trie P - the midst of all vanous 

sound, form, fragrance a eV€I y realm, it one nas 

existent and nonex ■ indulgence and vet does 

not the slightest spot & ‘ ^ nd does n 0t even have any 
not abide in nongra^p *-V - ^ person can eat ten 

‘k..*.— r ??£££& SP 

nonexistent, etc. cun il v 11 v 0 j greedy love 

of the senses, it there » e 4n a single 

temomine, U m-,«H,«eri-d. then ^ , patron.Jor 

grain of rice or a tnn K W „ , lows and beat 

each you will wear tut an, ■ | him before you can 
burdens; one by one vou must n I. 

say you don't depend on Buddiu^ e|(B someone 

A Buddha is someone with n • • _ rt _ now if you 
with no seeking, someone ^ L ,u i t i^ re jhen you have 

liinginrjy starch tor Buddhxi wrv < rt q tne \{ v* > tlK ' 

totally turned away fro m ^ soc iated with Bu - 

"Though long having '* en L ■ 
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dba, they do not know the enlightened nature." p D 
who only look at the saviour of the world, to say ^° Se 
sees Buddha only after evolving in the six disposition 3 ^^ 
long time 61 ’ is in order to explain that a Buddha is ^ ° ra 
meet, Man jus ri is the ancestral teacher of the spv^? Tt> 
dhas of antiquity 

Manjusri is the principal leading bodhisattva of ny 
world, yet because he pointlessly created the idea of stei 
Buddha and the idea of hearing the Pharma, he was over" 
come by the Buddha's inconceivable power and cast dour 
between the two iron enclosing mountains, 0 * It i s not tha" 
he does not know how to specially act as a standard f 0r 
students; he is commanding all students of later times not 
to create such seeing and hearing, just have no doctrines of 
existence, nonexistence, etc., no views of existence, nonex¬ 
istence, etc.—one by one pass through and beyond the 
three states. This is called the wish-fulfilling jewels this is 
called jewel flowers supporting your feet.* 14 

If you create a view of Buddha or a view of Dharma,, or 
views of anything at all, existent, nonexistent, or what- 
ever, these are called the (illusory) visions of the eye- 
diseased; because of win at is seen, they are also called the 
enclosure of views, the lid of views, and also the affliction 


of views. 

Right now, in moment after moment of awareness, is 
alt seeing, hearing, discerning and knowing, and all deiil- 
ing dusts of afflictions and passions are thoroughly cleared 
away, then even be it one atom, one form, always it is one 
Buddha; even one moment of thought is always the past, 
present, and future five dusters of life elements of one 
Buddha. Thought after thought —who knows how n iari y 
this is what is called Buddhas filling empty space; *‘ nb ^ 
called the Buddha dividing his body;* 3 this is called tu 

precious shrine appearing.® 6 

Therefore 1 always sadly say that, as we see the hte 
depend on today, it depends on a grain ol rice, a bla L u 
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we do not get food from time to time 
e& eiab le t0 do nat get water we die of thirst, and if we 
^ starve 1 we freeze to death. If we tack for one day 

do ^ , e v et if we kefc for 0fie da y don't die 
ye don't U ' 0 f the gross elements This is not 

our predecessors, who entered fire without 
a& good as nte red water without drowning;* 7 yet if they 
toeins b urn ' _ the y t» u rnt, and if they wanted to drown, 

wat1 ted to o '^ en t ^ e y wanted to live, they lived, and 
drowne ' ^ die ^ev died—they were tree to go 

when they op te have their share of freedom; if the 
pr stay. bl * «Curbed, there is no need to seek Buddha, to 
15 VrtMemrtent or extinction from suffering, if you 
* ek ^^u^hment to Buddha, you are in the province of 
5eek . w ’*! 2ie h ed turns into disease. Therefore it is said, 

F disease is most difficult to cure: onh ry shn- 

H^l me Buddha end reviling the Dharma canyon take 
*75*..Food" means vour own purely aware «reKe- 
^ „l of non-indulgence, the food of hherason; mere 

aSSSffiasaaaa 
£Sb=sw 

seeking mind at all, mt ^ ^ ^rit 

ina! saints; they're all Cailttni 

odor as wind, detached from ^ ^ detach^t, 

om-' thing* ,it .ill and vet doo*no * - lh T thisper- 
and has no Lmdet^anling ot not _ 

son cannot be .ntecled bv any niOfuK . ^jrch 

For one to he called remmeiant „ ^sdll. 

for unstiirpA'-^d enh»:ht enmentandutiM^di^- 
lalse asphntion how much the rcw-r ^ ^ ^ j 
l.ilLon, seek me, victt^ry and deteal iv.n-.; 

understand*'‘ seeking a tollowing* h in b patron (tori 

fond of a dwelling place, (taking a P aC ^ 
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a robe, a meal, a name, a gain; and they say , , 
attained total unimpeded freedom. They are only ( ooii * 
themselves. 

Right now if you arecapable, within yourown 8vecl us . 
ters of mortal being, of not acting as the owner^thou^ 
cut to pieces joint by joint by others, yet not having 
thought of resentment or regret, and also not suffering 
and so on, even when your own disciples are beaten head 
to foot by others-—in each case of events such as these if 
you do not have even a single thought giving rise to ideas 
of others and self, yet abide in the absence of even a single 
thought and consider that right, this is called defilement by 
the dust of the Pharma. 5 ” Even people in the tenth stage of 
bodhisaftvahood cannot get rid of this completely, and 
flow into the river of birth and death. This is why l always 
urge everyone to fear the affliction by the dust of Dharma 
as you would fear the states of hell beings, hungry ghosts, 
and animals—then you wilt have a share of independence. 
If one surpassed nirvana, if he did not arouse the slightest 
notion of marvel or esteem therefore, this person, step 
after step, would be a Buddha; 91 he does not need for his 
feet to tread upon lotus flowers or to divide his body into a 
hundred million. But right now, if you have the slightest 
bit of love for anything existent or nonexistent defiling 
your mind, then even if your feet did tread upon lotus 
flowers, it would still be the same as demon's work. 

If one dings to "original purity, fundamental libera¬ 
tion" and considers himself a Buddha, considers his own 
self to be Ch an and the Way, then he belongs to me 
naturalist outsiders. If one clings to causality, the P c ^ ^ 
tion of practice and attainment of realization, then le• ^ 

longs to the outsiders who believe in causality- It y tUt L 
to existence, then you belong to outsiders with the 11< llLl | l 
of eternity; if you ding to nonexistence, you belong to oil 
sidens with the notion of annihilation. II you cling t0 
existence and nonexistence, then you belong to outsit 
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e?itire ^ then you belong to outsiders with a notion 

0 0 fie)d&* elw * 

0 { e^ im ^ S oran t, stupid outsiders, right now just do not 
Y ° u !fviews of Buddha or views of nirvana; when you 
crea te 31 views at all of existence, nonexistence, or what- 
^ve 110 v , j 0 not lack vision, this is called true vision. 
t>ver ' alU no hearing at all yet not to tack hearing, is called 
Tol^ ve j s called smashing down outside ways* 

truC Ailments of the two vehicles befall—this b the 
N ° ^ei enlightening charm." None of the bedevilment of 
Xkativas befalls—this is the "unexcelled charm." 
^ 4 ( iKl‘ bedevilment of Buddhas befalls—this is the 

N° ne ° . ^rm " 9I 

^nftrarformation, into sentient beings from fawning. 

7 j second transformation, into members ol the 

sssssrJa; deceitful«««w trans¬ 
formation, into bodhisattvas from fawning, deceitful earn. 
fl, ese are the three transformed pure .ands 

But all things, existent, nonexistent, onhnarv ........ 

maybe likened to gold ore; the 
When the gold and ore sire ar-ite*. L i» 

posed. If there is someone w ho i* >eokm ; * roonev * u 
sure, you then turn the gold into money and S>«. 
them. It's also like wheat Hour, its substance 
any miner.il sails: « sonwviw WM a wise 

dour into cake and give it to ■ • . at (he 

minister who skillliilly interprets t . ‘ t0(sll „- 
kini; wlieu the king i> going to have . . when 

dhmtt, then the mmislei hung' •’ horse' A n ls .... 

the king wants aiimOunM the ” v T'.'i,,1 Jvo esseivee who 
till sviuMi/v pvopU' who ^ludv i«w J ^ t0 s jtua- 

skilll nllv able lo oimiminiuitc ^ |utc {vsai S* 

Hons kmltlesslv H s also called .nfferenccs in 

Master Chi said, " t here are a hundredfold dH 
What is suadc, according to the pcr>cn 


views. If you cling to neither existence nor 







Sayings and Dcwigs of Pai-chdng 


Bodhisattvas of the tenth stage are not hu ngfy 
satisfied; they enter water without drowning, enter p 
without burning—yet if they want to bum, they Can 
burn; they are governed by limitations. A Buddha | S 
like this—he enters fire without burning, but if he wants ? 1 
burn, then he burns; if he wants to drown, he drowns, H ° 
is able to use the four elements, wind and water, freelv 97 
"All forms are the form of Buddha, all voices are the V oi' c 
of Buddha"; when vour own defiled, hypocritical, device* 
mind is exhausted completely, and you pass beyond the 
three states, you will be able to say such words.** 

The pure disciples of bodhisattvas are lucid and cle^p 
whatever they say, they do not ding to nonexistence or 
existence—all their awareness and activity is not contained 
by either purity or impurity. 

He who has disease but does not take medicine is a 
fool. He who has no disease but takes medidne is someone 
who is a disciple; one who clings fixedly to the teaching i s 
called a dssriple of fixed nature. One wholly devoted to 
much learning Is called a disciple who is conceited. Obvi¬ 
ously these are what are called disciples with something 
yet to learn. Those sunk in emptiness, lingering in stillness 
and self-knowledge, are called disciples with nothing more 
to learn. 99 

Greed, anger, folly, and the like, are poisons; the Bud¬ 
dhist teachings are medidne. When the poison is not yet 
dispersed, the medidne should be removed. If you take 
medidne when you have no illness, the medicine turns 
into illness. When the disease is gone but the medicine is 
not dissipated, 'unborn and imperishable' then has the 
meaning of impermanence. 100 

The Nirvana Scripture says that there are three evil de- 
sires: one is the desire to be surrounded by monks, nuns, 
and men and women devotees, the second is the desire to 
have everybody as your own followers, the third is the 
desire to have everyone know you as a sage and saint. The 
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capture says that one evil desire is to obtain sight 
f^Vddhas of the future, a second is the desire to 
of the ori d monarchy, a third is the desire to obtain a 
0 btairk me as a warrior, the fourth is the desire to obtain a 
(■**! *L e as a priest And so on, even to despising birth 
gy alh seeking nirvana; such wrong desires as this 
* nd ffirst be cut off. Right now, as long as you have grasp- 
a ttachment and wandering thoughts, all are called 
***8 a ..Wires’ all are tn the realm of the six heavens of 
jg ^governed by the Evil One.- 

estion: What is "constantly clearing away excrement for 

^ ~ " -70102 

twenty years • 

The Master said, 

fust put to rest all knowledge and views or existence 
and nonexistence; just put an end to all greedy seeking- 
^ bv one pass through the three stages ot liberation in 
respect to everything. This is called clearing away excr^ 

^But now if you seek Buddha, seek enlightenment, or 
seek anything, existent, nonexistent, or otherwise this is 
called carrying excrement in, it is not called carrying 
excrement out. Now if you create an idea of Buddha, create 
an understanding of Buddha, as long as there is strung 
envisioned, anything sought, its all calk t 
of fabricated conceptualizations Its a s^ ca ,e_ Jh 
speech, and it is called dead words. \- it i-' ^ ^ . 

ocean does not retain a dead corpse. Idk******* 
is called fabricated conceptualizations, it j ' . 

cussed purity and impurity, that is eaIU n I 1 ^.vntv-one 
ceptu.-aiz.Uion. Thi- written t.-.uMng»«BWW _ ^ 

tin,Is nf .■u,|M,m'ss in .ill 10 " ' u : * 

afflictions of all sentient beings. *behavior, is 

An ascetic maintains discipline ot ,L . * abandonment 
tolerant, gentle, compassionate, rejoices 11 ^ one has 
This has always been the norm tor 
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Sayings and Doings of Pai-chang 


conformed in this way, dearly he is in accord with th 
Buddhist teaching—but one should not ding gre e dij 
hold fast to it. If y ou long to attain Buddha hood, or T 
obtain such a thing as enlightenment, it is like your hand 
touching fire . 103 

Manjusri said, "If one creates ideas of Buddha 0 
Dharma, that person will surely harm himself." For this 
reason Manjusri wielded a sword be!ore Gautama, and 
Artgulimalya brandished a knife against the Shakyajo* ^ 
it is said, a bodhisattva commits the five acts which brin* 
immediate uninterrupted retribution, yet does not enter 
uninterrupted hell^that is the uninterruption of mystical 
experience; it is not the same as the uninterrupted hell 0 f 
those sentient beings who commit the five deadly 
crimes . 105 

From evil demons right up to Buddhas, all is defile¬ 
ment; when there is not a trace of dependent clinging 
anywhere, such is called the way of die two vehicles. How 
much less (should anyone ding to) disputation, looking for 
victory and defeat, saying, "I am able, I understand"— 
such are just argumentative monks, they are not to be 
called nonstriving monks. 

For now just do not be influenced by greed for any* 
thing at all, existent or nonexistent; this is called birthless- 
ness, and it is called true faith. To believe insistently in all 
things is called incomplete faith; it is also called imperfect 
faith, and it is called biased faith. Because faith is ineom* 

pjete, one is called hopeless. 

Now if you wish to be able to be immediately en* 
lightened, just let person and things both disappear, per¬ 
son and things both be cut off, person and things both e 
empty—passing through beyond the three stages, this is 
called someone who doesn't fall within any categorize 
tions. This is believing in Dharma; this is discipline an 
liberality, learning and wisdom, and so forth. Bodhisattva 
are willing to forego fulfilling Buddhahood, are willing 
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ntient beings, arc willing to forego holding 
0 being ^ l0 f 0 rC g O violating discipline- 

“ di^P line / "id that they neither obey nor transgress. 
Lrffe* lt ? 1% impure, illumination is pure; wisdom is 
‘ ? impure. What in Buddhas is called 

pure - consa ° U ^dom is called knowledge in bodhisattvas; 

£ " gnd ot dinary sentient beings it is called 
jjithehvo veh al50 called affliction. In Buddhas it 

^cieusnes j cause from within the state of result; 
is f it i & called speaking of result from within 

in s^ t]ent ' ® ln Buddhas it is called turning the whee 

the state ot ca _ - ^ it is called the wheel of 

■* ° ha Trninfln bodhisattvas what is called precis 
T is called the thicket of the mortal cluster in 
ad0rI1 Tt beings—in Buddhas it is called the original 
^ ! beig because this ignorance is itself J- 

words which have gotten out o ■ ^ "Corn- 

dark, not Buddha, not sentient being. ^ sentient 

hg, going, annihilation, n^univarsai, 

being'-these ate dead words, ^ aU ir . 

same, different, finite, eternal, ‘ ’■ _, , : s v ouro wl1 

relevant theories. The transcendent wisdom . 

enlightened nature. 

- ^real" and |(SM ^ eans 
In Mirhtfymid, means h _ irthei^nt knowing 

"vehicle." If you hold fast to your o* . tur ^ heretic. 

and awareness, you too w JI becon _ war eness, bnt ^ 

Do not remain in your immediate ^ ^ QU s tlll 

not seek enlightenment e ^ e ? ™ u subordinate y ours 

elsewhere in some special way, y 
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to the heretics who believe in causality. The first pattia 
in this country', Bodhidharma, said, "If the mind ahj, 
something, it must deny something too/' If y 0ll 
single thing, you are deluded by that thing; esteem Z * 
thing and you are confused by it. Believe, and y 0l| T 
deluded by belief; disbelief still amounts to repudiation 
Do not value, do not devalue; do not believe, do not dis¬ 
believe, 

Buddhahood is also not inactivity; though it is not i n ^ 
tive, yet it is not dark quiescence. Like empty space, the 
Buddha is a great-bodied being with much reflective 
awareness; but although his reflective awareness is great 
his awareness is pure and dear—the demons of greed and 
aversion cannot hold him. Buddha is someone beyond 
confinement; he has not a trace of lust or attachment, and 
yet has no knowledge of having no lust or attachment. This 
is known as fulfilling myriad practices through six ways of 
transcendence . 106 If he needs artides of adornment, he has 
all kinds; if he doesn't need them and doesn't use them, 
still he hasn't lost them. He can use virtue and knowledge 
as cause and effect freely. This is cultivation; it is not that 
taking on laborious works and shouldering a burden are 
what is called cultivation—on Ihe contrary, it is not so. 

The three bodies (of Buddha) are one substance; the 
single substance has three bodies. One is the body of real¬ 
ity, the real aspect of Buddha, The real aspect of Buddha is 
not bright, not dark—illumination and obscurity both are 
in the realm of illusion. The real aspect, or real character, 
gets its name from being contrasted to emptiness; orginally 
there were no names at all. As it is said, the Buddha Body 
is uncreated and does not fall within the scope of any 
categories* 

Attaining Buddhahood, being offered a canopy r 
etc., are words of a pound or ounce burden; the names 
derive from Ihe need to distinguish the pure by means o* 
the impure. Thus it is said that the body of reaJify > n its 
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\s called Vairocana Buddha as the pure and 
eltt iinc a5 ^body t0B 11 iS ais0 ca l le(i cm P*y reality-body 
clear realty a caUed khe great perfect mirror knowl- 
* n . u ca i] e d the eighth consciousness. 109 It is 
edgft l he source of nature, and it is also called the 
also i is called the Buddha dweUing in the land 
S° ur ‘ f pure nor defiled. It is also called the lion in 
whi* *"* als o called adamantine applied knowledge, 
his den> llpd the spotless altar. It is also called the pri- 
and it 15 C * 11 , it is ca ll e d the hidden essence. The third 

maty vt J ld ' ch , an said/ "Without knowing the hidden es- 
patiiaicn o _ • work at concentration on stillness ' 

sence, it is reward-body Buddha is the Buddha 

eS«t. This is also called the 
^transformation Buddha, and it is called the 

5 & xtme E 

KS of the f % 

£hfat retpondingTesuU in fiSSEJ*ta 

equal in all the fifty-two stages ot 

saints and self-enlightened ones, 5 

and is equally subject to such pains _ > ^ . Hnd . 

is not equally subject to the misetyot send,. - r 

ing activities, , . vt»AAh\ How in the 

Third is the manifesto tion-Kxhf J ‘ w hen thesis 
midst of all things, existent and iumu ^ ^ non5 uining 
utterly no stain of longing, *na _ y nonbe- 

detached from tour logual V’ 1 ^ 1111 VuueltitfW* as 
ing, neither, both! such word- aiu . ^ ad ha. This is 
may be Is called ihe manifest d ion- * 11 - nd hundred 
called Shakyiimuni Buddha ' ut 1 *j.« ^ is ate® called 
hundred thousand manitvstaUi'O ^ c& \[^ wan- 

t he great mi raculo us trail sfW®*^ ct8 && 1 he subtle 

tiering at play i n spirited powers, t ^ ca \\ e & the sixth 
analytic observation knowledge, atn 
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consciousness. 

To make oflorings means to purify Mu Lhn> t f 0 |j 

itv (ol body , mouth, mind) —hel ore, tlinnM U , iU||u J^' 1 ^ 
cut olt; in the meantime there is no inherent nature ^ 
preserved; aftetWifdS there is no Buddhahood to o^u-* 
This is Mie three times cut olf, threefold action being «>^' 
This is the emptiness of the three spheres (of activity of 
body, mouth, and mind), mul the emptiness of the ih r<1 , 
dements ol giving (giver, receiver, gift). 

t low does a monk serve Buddha? That which is called 
the nonindulgcnt six senses is also called 'adornments *' 
\ mpimess has no indulgence; forests and trees adorn it 
Ianptiness lias no defilement; flowers mid fruits adorn it 
I mpimess has no Buddha eve; it depends on the reality 
eve of someone who cultivates it to distinguish the pure 
and denied without am understanding that lie is dis¬ 
criminating the pure and defiled—this is called "ulti* 
matcly no eye/* 


In the Scripture it says, "The body of reality 

cannot he sought by means of seeing, hearing, discern¬ 
ment or knowledge. It is not that which is seen by the 
phvsical eve, because it has no form, ll is not that which is 
seen by the divine eve, because it has no falsehood. It is 
not that which is seen by the eye of wisdom, because it is 
outside of attributes. It is not that which is seen by the eye 
of objective reality, because it is beyond all activity and 
configuration. It is not that which is seen by the en¬ 
lightened (Buddha) eye, because it is beyond all modes d 
consciousness/' If one does not produce such views as 
these, this is called the view of Buddha. Same as matter, 
yet not matter; same as emptiness, yet not emptiness— 
is what is called true emptiness. Matter' and emph |lLr * 
are also expressions of medicine and disease quellmfh 11,1 * 
other. In the Analysis of the Rea! Universe, Tu-shurd 
"It is not proper to say either 'identical to matter nr 
identical to matter/ And then again it is not propet to 
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i cal to void ness' or'not identical to voidness/ " 
either ' iclcn ’ _ eye ca r, nose, longue, body, and mind do 
V^ en existent or nonexistent, this is called 

ntf Mu the seventh stage, Bodhisattvas of the 
e voIviOg ,n 1 j not j a j] hack from the seventh stage; on 
seven*' 1 above this, bodhkattvas' mind ground is 

the *h r ^ easily stained; when speaking of fire, they 
cls,ir burned. 

, upward from the realm of form, liberality is 
. °°^ n d parsimony is medicine; going downward 
* ickw f. realm of form, parsimony is sickness and liberal- 

ily The disripiine of doing is to cut off the things of the 
. d | us i do not do anything yourself, and there is no 
S this is called the discipline of nondoing. It is also 
KmnamfesUH. dtsciphn* and it is also called the <Us- 
Line of nonindulgence. As long as there b« WU»l « 
mind and movement of thoughts, this is all called-varan). 

<i '"'|'nr now iu-l do m* be confused and d ‘ sturb ^. b ’’ 
distent or non-existent objects; and do not stop and ahd* 
Sdisillusion, and ye. h.oe no -derstandi^ o(no«W- 
ing. This is called dU-embtadng study; this 
praise* ind remembrance, and ft i* called w d«pf*a 

When not yet enlightened not \ et , hcw 

mother; after enlightenment. it is called chi • . 

U not even any knowledge or undersundmg^ 
sence of enlightenment or liberation, tna > * ctl0 j 

and child both perish.” There « no no 

no confinement by evil no conl^ l1 "‘ ^ $ ct a ti*s* 

confinement by sentient being*’ u* i' r ihgie b no 

sessmeiUs or measurements, to the ex’t n _ ^ all. 

mnlineinetU by any calculating mtasu ■ p^lett 
Hierefore il is said that a Buddha is someo 
confinement and goes beyond measure* 











Sayings ami Doings of Patching 


To be greedily fond of knowledge and undent 
of meanings and expressions is like a mother lovin^L 1 ® 
child—she only gives the child a lot of refined mni r 
drink, without knowing at all whether the child can * 
it or not. These words describe the affliction of those 
tenth stage of bodhisattvahood receiving the ho 
people and gods—producing the meditation states oTth' 
form and formless realms, the affliction of prosperity ^ i 
happiness; not having attained free use of supermti i 
powers to fly aloft, concealing and revealing oneself tl* 
affliction of going to all the pure lands of the Buddhas 
everywhere to listen to their teachings, lw cultivating |, JV e 
compassions, joy and equanimity, the affliction of the 
middle way; learning the three illuminations and six 
super-knowledges, 135 the affliction of the four aspects of 
unhindered intellect; 116 cultivating the mind of the great 
vehicle, the affliction of undertaking the four universal 
vows, 117 

The first, second, third, and fourth stages have the 
affliction of clear understanding; the fifth, sixth, and 
seventh stages have the affliction of various kinds of 
knowledge; the eighth, ninth, and tenth stages have the 
afflictions of bodhisattvas simultaneously illumining both 
realities, J3a on up to the affliction of cultivating the fruit of 
Buddhahood and its innumerable practices—you only care 
for knowledge and understanding of meanings and ex¬ 
pressions, and don't realize that instead these are binding 
alllictions. Therefore it is said that the river of views can 
float a scent-bearing elephant. 119 


digest 
on th e 


Question; (Do you) see or not? 

The master said, (1) see. 

Question; How is it after seeing? 

The master said, 

Seeing is nonduaJ, Since I say seeing is nondual, one 
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t se > e sight by means of sight. If you see upon 
do®* n is t j ie prior seeing veritable, or is the latter seeing 
As it is said, when seeing seeing, seeing is not 
vtrsl V since seeing is even apart from seeing, seeing cam 
^ ^ach it* Therefore, if you do not exercise a way of 
T do not exercise a w ay of hearing, and do not exer- 
^ a way of discernment, ail the Buddhas will quickly give 
a *' prediction °f complete enlightenment. 


Criticism: Since seeing is not giving prediction of en¬ 
lightenment, what is the use of giving the prediction? 

The master said. 

People of the past who awakened to the source were 
not trammeled by anything existent or nonexistent. Like 
having washed a dirty garment. Thus it is said that de¬ 
tachment from form is called Buddha. When falsehood and 
truth do not remain at all, the central essence is the solitary 
mystery; mystically arriving on a single road later Mow¬ 
ers of the same path accord with that stage. Thus we speak 


of giving prediction, that s all. 

Ignorance is father, greed is mother, Sell is the disease* 
yet self is the medicine too. The self is a sword and it kills 
one's own father and mother, ignorance and gree<h tert 
fore 1 say you should kill your rather and mother .,lm 
expression categorically smashes through all mmgs + 
ing food at the wrong time" is also like this—rig 
it anything existent, nonexistent, whatever. ^ , 

the wrong food*” They*te also called bad food. . ,■ 

pure food placed in a precious vessel this l> ^ [impure) 
cipline, this is defiling the vessel this u tmxed (impure) 

k°d- i ^ eppk’ rieht now if 

A Buddha is someone who does n => ^hat- 

you greedily seek anything, existent or nu ^ gainst 
ever you have, whatever you do, A u ddh* As 
(Buddhahood)—instead this is repudiating 
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long as there is affection of greed, it's all called "giving.. 
hands." 8lhe 

Right now, just do not be affected by greed; and do 
abide in not being affected by greed, and yet have no u°* 
demanding of nonabiding. This is called the fire of wf 
dom. This is burning the hands and fingers, this is n L 
sparing bodily life, this is being dismembered joint tm 
joint, this is leaving the world, this is lifting the world in 
another quarter in the palm of the hand . 130 

But right now, of the twelve branches of the canonical 
Buddhist teaching, or anything existent or nonexistent, if 
you have the slightest hair kept in your guts, you have not 
gotten out of the net. As long as there is something sought, 
something gained, as long as there is arousal of mind and 
stirring of thought, all are called jackals* 

If within one's guts there is absolutely nothing sought, 
absolutely nothing gained, this person is a great donor. 
This is the lion's roar . 111 If one still doesn't dwell in non¬ 
possession and also has no understanding of not dwelling, 
Unis is called the six absolute lions. When selfhood is not 
conceived, various evils do not arise—this is "putting 
Mount Everest into a mustard seed." Not arousing any 
greed, anger, or the eight winds or such , 122 is being able to 
sip all the waters of the four oceans into the mouth. Not 
accepting any false speech is not letting it into the ears. Not 
letting the body cause evil deeds toward others is contain¬ 
ing all fire within the belly. 

Right now, in regard to each object, not being con¬ 
fused, not disturbed, nut angered, not joyful, removing 
the accretions in the gates of one's own six senses until 
they're purified, this is a person with no concern over any¬ 
thing, This surpasses all knowledge and understanding 
asceticism and effort. This is called the divine eye. This i s 
called the nature of the cosmos. This is making a cart Us 
carry cause and effect. 

When a Buddha appears in the world to rescue sen 


.i , nrior thought is not bom; the sue- 
H . n t bei***’ not be continued. When the achv- 

houghts * anishes ' thlS ’ S Cal ‘ ed 
‘ 0 ( precedes ‘ 6 ding thought was angis . he 

b ^gneofioyio cure i.- Then it is said that there 

■‘f Buddha MV ‘| S v ^balTeachu4s just cure disease; be- 
tfowever- a the same , ( he medicines are also 

case the drseases are ■ 50me times it is said there ts 

not the same. es it is sa ,d there is no Buduna True 

Buddha. and . s . s . ii the cure manages to heal, then ad 
words cure can 't effectively cure swm».■ »“ 

a e true words J ords ate false words insotar as uit. 

SffiTSt aw«»a.?; - sr t ss 

ih.y ™' lJ,f tiwdicSw 10 ™>* J*- 

^ is ume *Vrt^h e Buddha appears in the world and 
CTo say that) the %vord I ot the nine-part teacn- 

s» sen bent bei " 8 . f the incomplete teaching- Am;e:arii 
ings; they a re words of the £ ane ^ lr there b no on. 

joy, sickness and mediant, in the wor.J 

else. Where is there a Buddiia f K /^ VCvr As the 
Where are there sentient \\ ^ ^ there are no sen* 

Dimoitd Cutter Scriptur? j dolworanre. 

tient beings who attain extinction an 


n to be attested 

Not to love Buddhas or » 4M ^ 

by greed (or anythin . paling * tht ' *!£ 

"saving others. Also not U , .L sickness are not 
called saving oneseU." ^ llu > presenp- 

same, the medicines are not the ^ ^ one ->ided y 

to* am also not the 

fast Uoam oi them) K ' ^ ^ 

luddhas or bodhisattva>. k -one who has 

inscription. Therefore *&**** 

visdom cannot be one-sua. 
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Ihu teachings is likened to yellow leaves ; 121 it j_ s a j 
empty fist deceiving s smalt child (pretending n , 4,1 
something in it). If someone does not realize this * s 

this is called the same as ignorance. As it 
"Bodhisattvas who practice transcendent wisdom sh ^^' 
not grasp my words or depend on the commands tJ ^ 
teachings." the 

Anger is like a rock, love is tike river water. Right no 
just have no anger, no love; this is passing through mou^ 
tains, rivers, and stone walls. Just to cure the illnesses*of 
deaf worldlings, much learning and intellectual explana 
lion cure the diseases of the eyes. 

Going from humanity to Buddhahood is "gain/' g 0 j ne 
from humanity to hell is " Joss," "Right" and "wrong" 
also the same. The third patriarch said, "Throw away g a [ n 
and Joss, right and wrong, all at once." When you don't 
keep dinging to anything existent or nonexistent, this is 
called not abiding in conditioning, When you do not even 


abide in nonabiding, this es called tolerance of not abiding 
in emptiness. To cling to oneself as Buddha, oneself as 
Ch an or the Way, and make that an understanding, is 
called clinging to the inward view; attainment by causes 
and conditions, practice and realization, is called the out¬ 
ward view. Master Pao-chih said, "The inward view and 
the outward view are both mistaken." 

When eye, ear, nose and tongue are each unaffected 
by greed for all things, existent or nonexistent, tills is called 
"accepting and upholding a four line stanza ." 124 It's also 
called the four attainments . 125 The six sense media without 
traces are also called the six superknowledges. Right now 
just do nut be obstructed by any existent or nonexistent 
things; also do not abide in nonobs truth on, and have no 
knowledge or understanding of nonabiding—this is called 
supernatural power. When you do not hold to this super¬ 
natural power, because it is called having no supernatural 
powers, it is like the saying, "The traces of the feet of a 


■.V, m> supefna‘ ural P ower cam '° l be fcur / 
Ajisattva v/llh " von d Buddha, the most inconceivable. 
h ,Jn is so m« ,rie „ s ,.if divinity is wisdom's illumination 
10 «> iV iS * in^ u h|ective realm. The realm, 
ma ser is humanity; humanity 
|*»« n ' facholher, both can see each other. 

,cbra« eaC 


The real mis 
and heaven 


V mvledee is heaven, correct knowledge is hu- 
pyreknowle g ^ Buddha t0 others he said, 

„ What is S - _ s called the k not of substance. 
"This is l, / d do not create knowledge or understanding 
jtehtnovv just do > know/ iedge or understanding 

!lW"‘%£ cJled annihilatfon of the knot. It is 
Of nonabidihg, t] ‘ 1S ; d it is called substantial tnus- 

^ocalled true thusness and ,, ment , hli * 

rest. If yo« t e hodv an i mind Bu? right now as long 
tailed manifesting bo y , w at at i, it's called man* 
a5 you have any thoug j sai d, " Although the quest 

ifestingbody and mind. it adds double to 

for enlightenment is * the mas, « Bud- 

mundane troubles, bt ? e\\*tenl or nohevstent i? 
dhas; seeking all various % _ t ^ the atts&k minor 
the mass of sentient bmng,.■ B ^ Jmth m* existent or 
rareness just does not .* categories of ih* 

distent, this is "not entenngmto the. b 

masses." f sound. frJgP^^* 

Right now, in the midst ***>&**»* 

flavor, feeling, phenomenon, s the 

not to covet anything in an v n < lining Buddhahood 

ten forms of defiled mind, 1- 1 u> ' . w wntten uor , 
on the basis of cMBprehensioiv - v ^ Altl mment« 

and seeking undcisl,mdi.ig ^ ^ v «: To ^ Buddha 
lluddhrilu^d on Um if vou siy that Budd^ 

and know Buddiiu is | HI *■ ' ,l1 guddhaspe^- 
knows, Buddhai sees, Buddha u ^ T 0 

all right—seeing (ire is possible, but 
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Snyirg.5 

to see; it's like a sword, which can cut things, but things 

cannot cut the sword. 

People who know Buddha, people who see Bud dha 
people who speak of Buddha, are as numerous as the 
sands of the Ganges river; but as for those who are B uddha 
knowing, who are Buddha seeing, who are Buddha speak- 
ine there is not one in ten thousand Because one has no 
eves himself he depends on another tor eyes; in the teach, 
inas this is called deductive knowledge Now if y ou covet 
knowledge and understanding ol Buddha, fhis too is called 
deductive inferential knowledge (not direct knowledge). 

Wordly metaphor is by positive example; the incom¬ 
plete teaching is by positive example. The complete teach- 
ine is by negative example; to "abandon your head, eyes, 
marrow and brain" is negative example. Now not craving 
such things as Buddhahocd or enlightenment is negative 
example- that which is hard to abandon is likened to the 
head ws marrow, and brain. If you shine fixedly upon 
all existent and nonexistent things, this is called the 
"head"- to be captured by any existent or nonexistent 
things is called "hands." The time before you have il¬ 
lumined the objects before you is called marrow and 

bra, ln ihe sanctified state cultivating profane causes a 
Buddha enters among sentient beings, becoming 
in kind to invite, lead, teach and guide them; piningthose 
hungry spirits, his limbs and joints afire, he exp _ 

transcendence of wisdom to them, inspiring I: em vn^ 
will for enlightenment. If he only stayed in the sane™ 
state, how ctuld he go there and talk with them? Buddl 
enters into various classes and makes a^ft,for sentient 
beings; like them he feels pain, unlimited toil < , 

When a Buddha enters a painful place, he too P a9 
the same as sentient beings; a Buddha is n ° ' ^ 

Sentient beings only in that he is tree to go or - ^ 

Buddha is not empty space; feeling pain, how LL>U c 


74 


. . docs not suffer, these words are 

if 0 n e ^ oik idly and wrongly say that a 
i(f' r , dor y; do O0‘ S P * { f ee or not free. Other than 
afh ui ° ' e fcl *i oowers a TL 11 have 


# r V‘do not jfg free or not free. Oth 

^this sp iritual ?'Prescription, he does not want 
)u jdh ‘" [uedicina'P"- P . The teachings say, 1 

af ,£‘ nd enlightenment in the realm of 

fault-" . . __ 


Other than 
to have 
li a 

sessE^^- 

ilaih' “° r S The high plain u 6aid , the 

t* ^symbolizes sentient thusries5 n o 

SSS2 wisdom- J23*“^uenr, » 
C th r d mi::7«p unbom- imperishable; this is 

Sled birth, old age. 5,ckl ’ e5 ®' lkne3S; having eaten mush- 
pain and suffering a suffered dysentery an 

,com soup, Shakyamum Bud d s of> , Bg ht reveak 

me i his end- T1,IS ‘■’.f.cness all removed, do not grasp 
traces. With light and da ^ no nol>grai pmg- He* 
them. In nongrasping h in the royal palaco m^ 

nei^er light nor dark--nis Q ( attainment to me 

fiaee to Yasodhara, and ei^h -P con ceptions of dis- 
Way,”* are the judgmen s o ^ \ s not a body 

dplesand outsiders. Since " - 5 „d. "1 know the 

(nourished by) mixed loi> , M ea , it.” 

Realized One will certainly » U 1 ^ h ivc , w o eyes, to 
Most Important, it is i'w- ■ . . Oo not ius‘ . 

shine through the alia ns ° ‘ rl hen there will be anot e 

one eye and go on ones.de,' ,|,e girl of da 

side to arrive The goddess ol - does not admit 

ness accompany each other; a wise n 

either of them- v . e mv>tv . 

Right now, if your mmd * k J s hment. A" 
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Saytng s mil Doing* of Pat-chang 


nent patriarch in India said, "The Himalaya is c 
great nirvana."* 3 * The first patriarch in thi/*^ 1 ^ to 
Bodhidharma, said, "Mind and mental conditi^ 1 ^' 
wood or stone." The third patriarch said "f ^ke 
forgetting conditions." Ts'ao-ch'i (the sixth patria^M° bite ' 
"Do not think good or bad at all." My late master fiJr ' d ' 
said, "Be like a lost man, unable to tell his where i ^ 
Master Seng-chao said, "Shutting off knowledge, blod?‘* 
perception, solitary awareness, something obscure 
fathomable." 1 - 31 Manjusri said, "Mind is like empty s ^ 
therefore respectful obeisance has nothing to look 
the most profound scripture is neither heard nor acr™^ 
and upheld." pled 

Right now if you just don't see or hear anything at all 
existent or not, your six sense faculties shut off; if you Can ' 
study in this way, if you can "uphold the scripture" in this 
way, then for the first time you have some accomplishment 
in practice. These words offend the ears and pain the 
mouth, but here if you can act this way until the second or 
third lifetime, then you can go to where there is no Buddha 
and manifest perfect enlightenment on the site of the Way, 
changing evil into good and good into evil, using evil ways 
to edify bodhisattvas of the tenth stage and using good 
ways to teach creatures of hell and hungry ghosts. Where 
there is illumination, you untie the bonds of illumination; 
in darkness you untie the bonds of darkness. Picking up 
gold and turning it into dirt, picking up dirt and turning it 
into gold, you can do a hundred things, transforming and 
playing freely. 

Beyond worlds as numerous as river sands, if there is 
anyone who seeks deliverance, the Blessed One assumes 
the thirty-two marks of greatness and appears in front of 
m ' s P e *king in the same language they do, expounding 
t e truth for them, enlightening them according to their 
capacities, changing forms in response to beings, tians- 
orming and manifesting various dispositions, detached 
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,< r tin d "mine." 

fro* are all peripheral matters—this is still small 

and it is contained within the gate of Buddhist 
£ 0r lhe g rea t function, the great body hides In 
sness, the great sound is concealed in the rarified 
^ d—like the fire within wood, like the sound of a bell 
50Ll °drum before the causes and conditions are fully pre- 
ou cannot speak of its existence or nonexistence, 
^vther born as an animal or in heaven, he abandons it 
f e ' t; bodhisattvas" ten thousand practices through six 
1 of transcendence are like riding a dead corpse to 
loss over to the shore, like being in a prison latrine hole 
nd setting out. The Buddha puts on the thirty-two marks 
t a great being and calls them a robe of filth* 

2 vou say that the Buddha absolutely does not experi¬ 
ence the mortal cluster, you are in no way right. Buddha is 
not empty space— how could he absolutely not sense it? A 
Buddha is only different from sentient beings in that he is 
free to go or stay. Going from heavenly world to heavenly 
world, from Buddha field to Buddha field, is the constant 

practice of all enlightened ones* 

It's like fire; seeing fire, just don't touch . 

hands, and the fire won't bum anyone tosh, tv* I ^ 
have none of the ten states of impure mind— greed ■ ■- 
lustful mind, defiled mind, angry mind, clmgTO. 
dwelling mind, dependent mind ntu uv ,-u 
mind, longing mind. But in cch ot 
the three stages, and then all your * w ”**f**j j( | gMrre- 
whether they be transcendent er u' |lul K ■* A 11 

mem and action, speech, s J lol11 j‘;^w S tuuttng ■ l»«8 
tire enlightened wisdom- ^ ou hav l 

time. Take care, 

, j sudden en- 

Question: VVlvit is the essentia^ nn 
lightcnment in the great vehicle 


77 









Suyfr?£s and Doings of Rai-diat\g 


The master said, 

You all should first put an end to all involvements 
lay to rest all concerns; do not remember or recollect ^ 
thing at all, whether good or bad, mundane or 
scendental—do not engage in thoughts. Let go of b t 
and mind, set them free. J 

With mind like wood or stone, not explaining anythin 
with the mouth, mind not going anywhere, then the mind 
ground becomes like space, wherein the sun of wisdom 
naturally appears. It is as though the clouds had opened 
and the sun emerged. 

just put an end to all fettering connections, and feel¬ 
ings of greed, hatred, craving, defilement and purity all 
come to on end. Unmoved in the face of the five desires 
and eight influences, not choked up by seeing, hearing, 
discerning or knowing, not confused by anything, natu¬ 
rally endowed with all virtues and the inconceivable use of 
all paranormal powers, this is someone who is free. 

In the presence of all things in the environment, to 
have a mind neither still nor disturbed, neither concen¬ 
trated nor distracted, passing through all sound and form 
without lingering or obstruction, is called being a wayfarer. 

Not selling in motion good, evil, right or wrong, not 
dinging to a single thing, not rejecting a single thing, is 
called being a member of the great vehicle. 

No! bound by any good or evil, emptiness or existence, 
defilement or purity, doing or nondoing, mundane or 
transcendental, virtue or knowledge, is called enlightened 
wisdom. 

Once affirmation and negation, like and dislike, 
proval and disapproval, all various opinions and feeling 15 
come to an end and cannot bind you, then you are Iree 
wherever you may be; this is called a bodhisattva at ine 
moment of inspiration immediately ascending to lhe stage 
of Buddliahood. 
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, , riri on e attain a mind which is like wood or 

QueS 1 ' 0 ^ ° resen ce of ail situations? 

, t0 nc ^ 1116 K . d 

nusK' s things ha ve never of themselves spoken of 
AB vafl0l ' r do t hey themselves speak of form, and they 
^tptifless;« jjght,"wrong, defilement, or purity. Nor is 
dsn0lS f‘it which binds and fetters people; it is just be- 
m BW 'i' th emselves give rise to vain and arbitnty 
(jnse pcoP . CTeate jo many kinds of under,tani- 

" UChn odu« many kinds of opinion, and give rise to so 
P sr^ficYus loves Bind Es^.rs+ 

"Understand tha t the many things do not Originate 
(themselves; ali of them come into existence from™* 
S e mental impulse of imagination m*<^> 
„yn 5«ye u you know that nund and oteets 

dinging to appearances. v<il: ^ 

quiescence right where it i>, this ^ry y- 

mundane, nor is it holt, it is nt it cr ^ ,. LX xt nor 

it is neither empty nor existent, a . it is called the 
bad. When it is involved with impure 
two vehicles ol d.vtmlv and ho■bondage- 

purity iirtd impurity is ciwlt d , txo mindUiliu^ a* 

nor does It dwell in liberation; it l|u , n though it ts 
doing, non doing, bondages ,llH M ' riV uUi^i u ' v 
within birth and death, Ih.n mim »> ‘ illuskJftS* 

nut com ingle with ail the vn j the ctenuntte oi 

&nsunl passions, the tnoilal Uu E ' ^ 
tvistuiuv, U(c iiiul death, nr l hi 1 s * 11 * _ f ulA5 & it gne^an 
Iinl without abode, nothing at\, jn ope* ^ r ; 
tomes through birth and deal 1 the Way Cv,ri f K l '] 
When someone who ^ ^ Ut ' wtih t 

ccuiuict with various kinds of F^ 1 .. ^ wearied; 1 
Agreeable or disagreeable, his nU1 
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Sayings and Doings ofFai-duing 


not think at all of fame, profit, clothing or food. He 
nut long for the benefits of merit and virtue; he jc ^ 
hindered or obstructed by the various things of the vv ^ 
Nothing is dear to him, nothing lovely; he is equanii^' 
through pain and pleasure. 011 s 

Simple clothing to keep off the cold, coarse food t 
sustain life; by unbending and intent, as though stupid 
though deaf and mute—then you will have some fulfill 
ment If in your mind you widely study knowledge and 
interpretation, seeking merit and seeking knowledge all 
this is birth and death—it is of no benefit in respect to 
inner reality. On the contrary, blown up artd down by the 
winds of understanding, you will return to the sea of birth 
and death. 

A Buddha is one who does not seek; seek this and you 
him away. The principle is the principle of nonseeking; 
seek it and you lose it. If you cling to nonseeking, this is 
still the same as seeking; if you cling to nondoing, this is 
the same again as doing. Therefore the Diamond Cutter 
Scripture says, '"Do not grasp truth, do not grasp untruth, 
and do not grasp that which is not untrue." It also says. 
The truth which those who realize thusness find has no 
reality or unreality." 

If you are able to spend your whole life with a mind 
like wood or stone, then you will not be buoyed up and 
submerged by the mortal dusters, the elements ol com 
scions existence, the media of sense, the five desires arid 
eight winds. Then the cause of birth and death as cut off, 
and you are free to go or stay, unhindered by any causes or 
effects of doing; you will not be constrained by any ^ 
duigence. At that time to make a cause of causeless bond" 
age, to share concerns as a benefactor, l3i to respond to nil 
creatures with an unattached heart, to open all fetters with 
unhindered wisdom—this is called giving medicine l1£ - 
cording to the disease. 
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, Ren unciant 5 today, having received the pre- 
Quest^- an d pyre in body and mouth; already in- 
tfptSr W^ith allthe Standards, do they attain liberation or 

no# a little bit of liberation; but they have not 

Tl« 1113Ste ^liberation of mind and liberation in all places. 

yift 

r T*m a t is liberation of mind and liberation in all 

Question. ' 

places? 

Twtseek Buddha, don't seek the teaching, don't seek 
, ri m ,mitv, and so forth; don’t seek virtue and knowl- 

^ intellectual understanding and » ^ 

in « of defilement and punts' are ended, All don ■ nc;d to 
non-seeking and consider it right-do not dwefl at Lhe 
of ending, and do not long for heavens or tea: hdLs- 
When you are unhindered by bondage or heedan. then 
tlus is called liberation of mind and body in all place? 

You should not say you have a little bit of dBdpbne. 
purity of body, mouth, and mind, and unmediat^ 

Set that enough. You don't know that innumerab le jgW 
of discipline, concentration, wisdom, and nemo •de ¬ 
liberation have never gotten involved wdh 50 mUvh 

^Wort hard! Henceforth you must ^ 
tigate vigorously. Do not wait HU your ear* 
oves dim. vonr l.uv uimkkd and vojf Mir w . r 

■Iv I-.. . ■' , - ertak, w. K-iy 

tton enshroud vvm your eves ikw wi 1 ** upon 
heart Is fear and dread. Without anything o_ r ^ ^ 
fill, you do not know where you JU; even 

you won't be able to coordinate your w®®,*. ^ 

If you have merit f knowledge name, lawn \ 
port, none of them will save you, opened, y° u 

Because your mind's wisdom ri° . ^ how to 
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Sayings and Doings of Pai-chang 

reflect back, and you don't see the way of enligh ten 
All the good and bad active affinities of your whole 
appear before you—you may be glad, you may be 
the mortal clusters of the six states of being will apn^’ 
before you all at once, all spread with adornments, houY** 
boats, carts, brilliant shining Ught. Everything i s whar' 
manifest of the greed and craving of your own mind' all 
bad visions turn into surpassingly beautiful visions, but 
according to the heavy weight of greed and craving, com¬ 
pelled by your habitual active consciousness, you experi¬ 
ence birth accompanied by attachments—you have no 
freedom at all. Whether you'll be a dragon or an animal 
freeman or slave, is entirely uncertain. 

Question: How is it possible to realize a share of freedom? 
The master said, 

Right now you have it if you have it. Otherwise, in the 
face of the five desires and eight winds, if there is no grasp¬ 
ing or rejection in your feelings, when feelings of posses¬ 
siveness, jealousy, greed and craving, of self and posses¬ 
sions, all come to an end, defilement and purity are both 
forgotten—you will be like the sun or moon in the sky, 
shining independently. When mind and mental conditions 
are like earth, wood, or stone, moment after moment, like 
saving your head were it ablaze, also like the great scent¬ 
bearing elephant crossing a river, cutting off the flow as he 
passes, causing there to be no doubt or error, this person 
neither heaven nor hell can contain. 




